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01 Chapter 1 

Verse 10
A THREEFOLD APPEAL
‘That ye might walk worthy or the Lord unto all pleasing, being fruitful in every good work, and increasing in the knowledge of God.’

Colossians 1:10
St. Paul is speaking of that which pertains to ourselves—our walk. The walk is made up of short steps.

I. Walking.—So we are called on to walk worthy of the Lord in all the little things of life: those which come closest to our hand, just within reach. Here is the difficulty. We can brace ourselves up for great events; but, while many Christians pass through great events, how they fail in little things, in what is called the minutiae of life!

II. Working.—‘Fruitful in every good work.’ Not engaged in every work only. You have to see that there is fruitfulness. Something in it, whether little or great, that will please your Heavenly Father.

III. Growing.—‘Increasing in the knowledge of God.’ You cannot increase in the knowledge of God unless your heart is under the guiding and teaching of the Holy Spirit continually. ‘If any man will do His will, he shall know of the doctrine.’

Rev. Whitfield.

Illustration
‘Laid on Thine altar, O my Lord divine,

Accept my gift this day for Jesu’s sake;

I have no jewels to adorn Thy shrine,

Nor any world-famed sacrifice to make;

But here I bring within my trembling hand

This will of mine—a thing which seemeth small;

And only Thou, dear Lord, canst understand

How, when I yield thee this—I yield mine all.’

Verse 16
CHRIST AND CREATION
‘For by Him were all things created, that are in heaven, and that are in earth, visible and invisible, whether they be thrones, or dominions, or principalities, or powers: all things were created by Him, and for Him.’

Colossians 1:16
A very narrow notion of the functions of Christ is afloat, according to which our Lord is virtually regarded as limited in work, and even in nature, to the mission of redemption. In the Bible an infinitely larger range is given to the work and nature of Christ. If there had been no sin Christ would still have visited the world in some way of Divine goodness. He came in the creation before the birth of sin.

I. The relation of Christ to creation.—The relation of Christ to creation is threefold:—

(a) In Christ is the fundamental basis of creation. All things were made ‘in’ Him.

(b) Christ is the instrumental agent of creation. All things were made ‘through’ Him.

(c) Christ is the end of creation. All things were made ‘unto’ Him.

II. The scope and range of Christ’s work.—The scope and range of the work of Christ was universal in creation. It included:—

(a) All things, visible and invisible, i.e. physical and spiritual existences, or things within our observation and the infinite population of the regions of space beyond.

(b) All orders of being, thrones, etc., none too great for His power, none too small for His care.

(c) Every variety and every individual. Different classes are specified. Creation is not a work merely of general laws, it implies individual formation under them. All this vast and varied work is ascribed to Christ as its foundation, its efficient instrument, and its end.

III. We learn—

(a) As regards Christ. (i.) His pre-existence. It is eternal (Hebrews 13:8). (ii.) His glory. All that is great and beautiful in creation glorifies Him through Whom it came into existence.

(b) As regards the creation. (i.) This must be in harmony with Christ, (ii.) We should endeavour to trace indications of the spirit and presence of Christ in nature.

Verse 17
CHRIST THE CENTRE OF ALL
‘By Him all things consist.’

Colossians 1:17
A remarkable expression which contains a great truth.

I. Christ is the centre of all.

(a) Of the visible world. Christ is the central point of everything, and the whole circle of the universe is united and ruled and bound together by Christ.

(b) Christ is the essential point of all truth, even of the great Godhead of the Blessed Trinity. Christ came from heaven to reveal and magnify the Father. This done, Christ returned to heaven to send the Holy Ghost. The Holy Ghost leads us to Christ, Christ presents us to the Father.

(c) Christ is the Head of the Church.

II. Every real Christian will confess that every good thing he has, every act of love and service, every ray of light and holiness to his heart or life, all come from Christ. There is no other source. And further his own conscience will tell him that his one great desire is to serve and please Christ. That Christ is the focus of his life—to be like Him, to honour Him, to be with Him for ever: so that past, present, future, all gathers up to one point, and that point is Christ.

III. Apply this truth very practically.

(a) You feel and you regret your inconsistencies. Your inconsistencies are the result of a little of Christ, or no Christ, in your heart.

(b) We lament divisions in the Church. What is the real and only remedy? More simplicity, greater humility, greater singleness of aim, Christ more preached, Christ more lived, Christ more exalted.

(c) Or go into a closer circle—in your family, in your household, in your school, in your place of business. Is it peace? Labour for the prerogative of Christ. It is His work and His glory to keep all things well together—your family, your business, everything. ‘By Him all things consist.’

Verse 18
THE HEAD OF THE CHURCH
‘And He is the Head of the Body, the Church.’

Colossians 1:18
To St. Paul the Church was the Body of Christ. The Father, he says, ‘gave Christ to be Head over all things to the Church, which is His Body, the fulness of Him that filleth all in all.’ St. Paul loved to contemplate Christ as the Head, and the Church as His Body.

I. The unity of the Church.—St. Paul loved the thought of unity. He saw with his mind’s eye one Body, but many members, the members different from each other, each having his own function, but joined together into a unity infinitely the grander because of the differences, through allegiance to the Head and harmony amongst themselves. But that, you would say, is an ideal figure; it describes what a Body, of head and members, would be in its perfection. That is so.

II. St. Paul was accustomed to contemplate the Church as it should be.—But this ideal was not an imaginary one, in the sense of being a fancy of his own; it had to him a reality transcending that of visible things, because he saw it in the mind and purpose of God, and was sure that God was actually working towards the fulfilment of it. That is the true Catholic or Universal Church; it is one Body, Christ the Head, men the members; real and living, because it is the creation of the living God, and is the heavenly pattern of all that is ecclesiastically right and good on the earth.

III. You may find it easier to know the Church as the ideal Body of Christ, if you compare with this view of the Church what St. John said of the individual Christian: ‘Whosoever is begotten of God … cannot sin, because he is begotten of God.’ This is from him who had said before: ‘If we say that we have no sin, we deceive ourselves.’ What he means is that the true son of God in a man cannot sin. And he reconciles both his statements in the words, ‘Behold, what manner of love the Father hath bestowed upon us, that we should be called children of God?… Beloved, now are we children of God.’

IV. The Church, then, in its fullest sense, is mankind seen in its true divinely appointed relation to Christ.—And that is the conception of it which we shall find to be truest, most in harmony with what has been revealed to us, and also with what life and history present to us.

V. The actual Church was no more ideal and perfect in St. Paul’s time than it is now.—The Apostle found his Christians very imperfect, distressingly imperfect. He pressed upon them the true character of the Church in order that they might strive to be more tolerably conformed to it. The Christian societies had to grow up, in knowledge and graces, into the perfect Body, the fulness of Christ, and agencies were given to help this growth. Christ gave apostles, prophets, evangelists, pastors, and teachers, and, above all, His inworking Spirit, for ‘the building up of the Body of Christ, till we all attain … unto the measure of the stature of the fulness of Christ.’

—Rev. J. Llewelyn Davies.

Illustration
‘Let us be thankful for all that the Church has done for the salvation of mankind, let us rejoice to make the most of it. It has been the office of the Church to bear witness to Christ, the Jesus Christ of the New Testament; to proclaim the Gospel of forgiveness and reconciliation; to beseech non-Christians to believe in the crucified Son of God, and to bid all Christians to be true to their calling, as children of the God of righteousness and love: and this glorious office it has with human imperfection more or less faithfully discharged.’

Verse 23
STEADFASTNESS
‘Grounded and settled, and be not moved away from the hope of the Gospel.’

Colossians 1:23
The steadfastness of the Christian! It is compared to—

I. The stability of a building which rests not upon a sandy, insecure foundation, but rather like a fortress built upon some Gibraltar rock. Who can estimate the importance of a right foundation? No building can be stronger than the foundation on which it rests, and unless the fabric of our life be reared upon a base which storms are powerless to shake, it will fall in the hour of trial, and great will be the fall of it. Let us beware of self-confidences here.

II. Next we have the Apostle speaking of the believer being not only grounded, but settled.—The word ‘settled’ is derived from the Greek word for seat, and the thought is that of a man who has taken his allotted place in some assembly from which he has no right to be disturbed; or, if we like to adopt the idea of our modern word ‘settler,’ we see the colonist taking possession of the grant of territory allotted to him. The Christian is a settler. The rest of some begins on earth (Hebrews 4.). This is rest in God—the unchangeable, all-sufficient, all-satisfying portion of His people.

III. ‘Not moved away.’—This expression suggests that forces will be set in motion with the object of moving us away; nay, that they are already at work, and that we are in daily danger of yielding to them. That is the other side of the Apostle’s picture. The Christian assailed on every side, battling with tempests wild, breasting the tides of circumstance, tossed with rough winds, and faint with fear, and yet ‘not moved away,’ because his hope, as an anchor of the soul sure and steadfast, holds fast within the veil.

Rev. E. W. Moore.

Illustrations
(1) ‘The designer of the first Eddystone lighthouse was so confident of its strength that he expressed a wish to be in it in the fiercest storm that blew. Not long after his wish, alas for him, was granted; for in a tremendous hurricane that swept the coast the lighthouse was carried away, and the inventor, who was in it, perished. In this case, though the foundation was immovable, the building had not been deeply let down into it, as has since been so wonderfully accomplished.’

(2) ‘I remember reading some time ago a powerful description of a ship riding at anchor through a tremendous gale; the waves broke every moment over her deck; now she was whelmed in the foaming trough, and to spectators on the shore it seemed as if she must go down; but again she rose triumphant over the billows and shook off the surging seas as a seagull scatters from her wings the blinding spray. The white crests dashed upon her sides, the mighty breakers rose and fell, but the frail vessel, which seemed the plaything of their pride, was more than conqueror over them after all. She defied their utmost strength, and when the rolling and the pitching and the tossing all were over, she maintained her place; she did not drift, she was “not moved away.”’

(SECOND OUTLINE)

THE NEED OF STEADFASTNESS
The Christian must know the need of steadfastness in view of—

I. The swift undercurrent of intellectual unbelief.—The leaven of unbelief is spreading everywhere. You find it in the popular literature of the day. It stares you in the face in magazines and newspapers; it assails the inspiration of Scripture, the vicarious sufferings of Christ, the new birth, the personality of the Holy Ghost, the eternity of future punishment, with equal temerity. It rejects revelation on the one hand, and accepts the crudest theories to account for the existence of true Christianity in the world on the other.

II. The flowing tide of worldly conformity.—The multiplication of enjoyments, the increased facilities of travel, have mightily aided that craving for excitement and amusement which is the sure mark of decline in the moral fibre of a nation or an individual. We seem to be in danger of emulating our Continental neighbours in this insatiate thirst for selfish gratification. And this spirit of worldliness is paralysing the Church’s vitality.

III. The rolling flood of open opposition to God and His truth.—When the Church shakes itself from the dust and begins to soar above the world, it will not be long before she encounters the devil.

—Rev. E. W. Moore.

Verse 24
‘THAT WHICH IS BEHIND OF THE AFFLICTIONS OF CHRIST’
‘Who now rejoice in my sufferings for you, and fill up that which is behind of the afflictions of Christ in my flesh for His Body’s sake, which is the Church.’

Colossians 1:24
St. Paul was accustomed to urge upon his converts that they should ‘rejoice in the Lord alway.’ When we speak about sufferers that we know, we think it high praise to say, ‘How perfectly patient they were!’ Here is a higher note—not patience, but joy. It is a quite unselfish delight that we have here in these difficult words, difficult because does it not come upon us with a shock to hear that there was anything lacking in the afflictions of Christ? Yet’ I fill up on my part that which is behind of the afflictions of Christ.’ The words are quite plain, they clearly state that there is something wanting in the afflictions borne by Christ. How can that be so? And, if so, can any man’s be counted with His to fill up the deficiencies? We may nevertheless make a distinction in the Saviour’s sufferings. There were those which no man could share when He trod the winepress alone, and of the people there was none with Him; but the Greek word that is used in the text is not the word in the New Testament in connection with the atoning work of Christ. It tells of afflictions of body and of mind which came upon Him as a holy and self-denying Person, in the midst of a corrupt and selfish world, born as one of the great human family, and to these there was something left to add. Yes, it is for us to say, ‘I fill up on my part that which is behind of the afflictions of Christ for His body’s sake, which is the Church.’

I. Our relation to Christ.—But, then, what I bear for the sake of others, these are my afflictions. How can they fill up His? Can they be mine without being His? Depend upon it, unless being a member of His Body is but a phrase, a metaphor, your sufferings are His. To understand that we must understand our oneness with Jesus Christ our Lord. There are different kinds of unions.

(a) External union. There is a merely external union, as when you add one more stone to the fabric which rises from the ground.

(b) Vital union. There is union, not local, but vital, and the sap circulates through the new limb. You injure it now and you injure it not alone, you injure the tree itself. This is a union of that kind, vital, that the baptized believer has with the Saviour. ‘I am the Vine, and ye are the branches. Cut off from Me, you wither; abiding in Me, you bear much fruit.’

And so, because we are one with Christ in that living way, He truly shares in our sufferings. Can the body be injured and the head suffer nothing? Wound a limb and the brain quivers with pain. In all our afflictions He is afflicted. What a different aspect our troubles would wear if that was realised!

II. St. Paul’s sufferings.—How and when did St. Paul learn to identify himself so confidently with Christ that he could speak of his own sufferings for the Church as actually Christ’s sufferings? I think we know, in the blinding splendour of that revelation on the road to Damascus, when he lay, proud Pharisee as he was, prostrate on the earth in the midst of his astonished train. There stood before him, seen by him alone, the majestic, reproachful Christ the Lord. ‘Saul, why persecutest thou Me?’ He never had done so literally, still the sad voice said, ‘Saul, why persecutest thou Me?’ It was because he glorified in persecuting the Church, gloried in a pitiless harrowing of the poor souls who clung to the Lord, that Christ could never forget that they were members of the Lord and their sufferings were His, for ‘Inasmuch as ye did it to the least of these My brethren, ye did it unto Me.’ That was a crushing thought to Saul the persecutor; it was joy to Paul the Apostle. ‘Now I rejoice in my sufferings for your sake, and fill up on my part that which is behind of the afflictions of Christ in my flesh.’ Poor flesh it was, so weary and weatherbeaten, so scarred with the rough handling of the world; but the great, brave heart, so fixed on God, so full of enthusiasm for the Master, cried, ‘I rejoice for His Body’s sake, the Church.’ So you see it was an unselfish joy. His afflictions were for the sake of the brethren.

III. Our relation to one another.—Let us not suppose, as we are sometimes tempted to do, that the pain and trouble to which even the best are subject are plainly so much waste, due to some great mismanagement. Take one of the most difficult cases. In not a few families there is a chronic invalid, whose years have been one long weariness—to the casual eye useless—a piece of wreckage cast up on the shore of the ocean of life. Surely he does not lie there in chastisement for his sins; surely she is not suffering all this for her sanctification? Perhaps not, but there is such a thing as suffering for the sake of others. Little do you know what a centre of influence is that pale face and weakly frame! What gentleness it has called out in natures that grew hard and selfish, what quiet, loving sermons it has preached by a look, by a word! He or she has suffered for His Body’s sake. There was something lacking in the afflictions of Christ which drew these souls to Him, and he or she filled it up, and the weak, faulty mortal becomes as it were a Christ to the brethren.

—Archdeacon S. M. Taylor.

Illustration
‘St. Paul endured that tedious imprisonment, but it resulted in his writing to his comrades whom he was prevented from going to see, and what he wrote will inspire and comfort the Church to the end. Bunyan spent weary years in Bedford Gaol, but so The Pilgrim’s Progress came to be written, which for two centuries has helped many a devoted, humble soul to live the highest life; and if Tennyson had not suffered the grief of separation from a friend for whom he had more than a brother’s love, those words of hope and tenderness, of faith that struggles in the darkness and conquers, had never been penned, and the world would have been the poorer without the In Memoriam.’

Verse 27
CHRIST AND HIS PEOPLE
‘Christ in you, the hope of glory.’

Colossians 1:27
The Apostle speaks of a mystery—what is it?

In a single sentence, it is ‘Christ in you.’ Looking carefully at the passage, we see that he makes certain statements respecting this mysterious union betwixt Christ and His people.

I. It is a secret.—‘To whom God would make known what is the riches of the glory of this mystery.’

II. It is a secret once hidden but now revealed.—The Apostle says this mystery was hidden from ages and generations. The mystery of Christ could not be fully revealed at once. The Lord Christ was hidden in the mystery of the Divine Unity; hidden in the secret counsels of God; hidden in type and prophecy and legal ceremony; until at length in the end of the world He appeared to put away sin by the sacrifice of Himself.

III. It is a secret about indwelling.—Christ in you, says the Apostle, not Christ for you. There is only one holy life. There is none holy but the Lord, and if you would be holy, you must let Christ live out His life in you.

—Rev. E. W. Moore.

Illustration
‘The indwelling of Christ in the Christian is presented to us, as Bishop Moule says, as a normal, nay as a necessary, fact of all living Christianity; “Know ye not that Jesus Christ is in you, unless ye are somehow counterfeits?” (2 Corinthians 13:5). If we are in simplicity at His feet, He, thus indwelling by the Spirit, is in our being. And the indwelling “in the heart,” what is it but this fact realised by the faith which sees and claims it? It is not an attainment; it is a recognition. “Come, and let us walk in the light of the Lord.” Come, and let the Lord, humbly welcomed without misgiving, “dwell in us, and walk in us,” every hour of life.’

Verse 28
PERFECTION IN CHRIST
‘That we may present every man perfect in Christ Jesus.’

Colossians 1:28
‘Present!’ To whom? To the world? To the Church? To Christ, when He comes, in the assembly of the universe? Was this part of the Apostolic office? Will it be an Apostolic office at the last day? Can it ever be mine?

It is a solemn thought for you and for me; and more solemn still when I think how we are to ‘present’ you—‘perfect’—‘perfect in Christ Jesus.’

But perfection is progressive.

I. Progression lies very much in motives.—What you have to do is to purify your motive and your resolution.

II. Prayer, again, is a great field for growth.

III. And the conflict with some besetting sin.

IV. And if to this you add a growing humility—self lower and lower every day, that Christ may be higher; Christ only, Christ ever, Christ all; and in Christ a childlike confidence and a holy, reverent joy; then you are getting nearer to the goal—you are close to the goal; ‘perfection’ is not far off. A few more steps, a little more struggling, and you will be at home.

Rev. James Vaughan.

Illustration
‘The largest mind, perhaps, that ever lived felt that he was “only picking up a few pebbles on the shore of truth”; and the great painters of antiquity were wont to record their sense of the incompleteness of their work by an inscription which, translated from the Latin, meant, not “I did it,” but “I was doing it.” Not finished! “I was doing it.” And in, both lives—the intellectual and spiritual—the development and increase are things very quick, very evident at the beginning, while, as they approach to the last and exquisite finish, the labour is greater, but it makes very, very little show.’

02 Chapter 2 
Verse 6-7
‘IN HIM’
‘As ye have therefore received Christ Jesus the Lord, so walk ye in Him: rooted and built up in Him, and stablished in the faith, as ye have been taught.’

Colossians 2:6-7
There is a wonderful unity in Gospel truth; it all leads up to the one central Person.

I. All revelation testifies of Christ, proceeds from Christ, reverts to Christ, finds in Christ its centre, guides us in the last resort to Him. Poor may our ministry be, yet let it only be true to its central object, which is Christ the Lord, then the preacher may not quite miss the mark. How thankfully will he efface himself, and forget in the end his own poverty as an instrument in the supreme result—souls lovingly joined to the living Lord of life and light.

II. In the face of such a Gospel, what becomes for each of us the one foremost necessity and duty of our life?—Why, that we unite ourselves to Him, that we surrender into His hands the supreme direction of our conduct and rely on Him alone.

III. Union with Christ makes Christians independent of every one else for spiritual life and welfare. ‘Complete in Him,’ whatever instruments and agents He may use by whom to bless His people, they are Christ’s simply, given, withdrawn at His will. To Christ alone let our eyes be raised.

Illustration
‘This Epistle is full of the glory of Christ and His pre-eminence over every creature, because the Colossians were in danger of forgetting Him, and turning to lower and less beings for aid, e.g. to angels; and to engraft upon this Gospel Mosaic ceremonies and ascetic practices, as if He were insufficient.’

Verse 10
COMPLETE IN CHRIST
‘And ye are complete in Him, Which is the head of all principality and power.’

Colossians 2:10
St. Paul in the text asserts the sufficiency of Christ for all spiritual needs of the Colossians.

I. The union of believers with Christ.—This is emphatic in the original.

(a) It is representative—formed in eternity, and gives rise to the twofold imputation of sin and righteousness, and the identification of believers in all that Christ did and suffered and won for them.

(b) Actual, spiritual, vital. A real living connection with Christ formed in time flows from the representative union, and is established by faith. One life common, interests common. This is the mystical union, real but beyond full comprehension.

II. The completeness which believers have in union with Christ.—He is all-sufficient and alone-sufficient. There is no lack or deficiency which He cannot make good. All that we need for our perfection dwells in Him, and is ours in Him. He gives, not some of His fulness, so much of this grace, and little or none of that, but all His gifts and graces that He has received for men. What a fulness it is!

III. The ground of this completeness.—Christ’s pre-eminence as the Head of all principality and power. This involves His authority and ability to impart His fulness: He has no equal and no superior. All things are His.

Illustration
‘If you could have asked a true believer, in Christ’s day, “What is your creed?” he would have pointed to his Master; he would not have repeated certain articles of faith, but he would have said, “I believe that glorious Man; my trust is in Him; I believe Him.” We have seen many books labelled upon their backs, “Body of Divinity,” but of a truth Jesus is the only real “Body of Divinity.” If you want theology, He is the true Theologos, the essential Word of God. It is a grand thing when a man believes Jesus to be what Jesus is—a Saviour from sin; and then believes the Christ to be what Christ is—the Anointed of the Lord; and so makes Him to be his Alpha and Omega—all his salvation and all his desire.’

Verse 17
BODY AND SHADOW
‘Which are a shadow of things to come; but the body is of Christ.’

Colossians 2:17
To every one naturally, that is, till they are religious, that is, till they have faith, this world is the reality, and the other world is, to say the least, very shadowy.

The great question now to every one of us is: Which is ‘the substance’ and which is ‘the shadow’ to me?

I. But St. Paul’s words have yet a stricter meaning.—He is speaking of ‘ordinances’ and he says that all ‘ordinances’—the Jewish first but also the Christian—are ‘the shadows,’ ‘the substance is Christ.’ He does not mean that ‘the shadows’ are nothing; but they are nothing without ‘the substance.’ God forbid that we should make little of ‘ordinances.’ They are amongst our most precious inheritance. But, after all, their worth is in the Christ we find in them.

II. Take any ‘ordinance’ you like:—

(a) Preaching. Without Christ it is mere shadow; Christ is ‘the body’ of every good, useful sermon that ever was preached.

(b) Prayer. Prayer is the lung of the soul. But it must be offered in the Name of Christ. That is ‘the body’ of the prayer; the rest of the prayer is only prayer’s ‘shadow.’

(c) The reading of the Bible. If you do not find Christ in your daily study of the Bible, you have founds if you like, words, interest, instruction, pleasure, but not life. The letter is ‘the shadow,’ ‘but the body is Christ.’

III. But there is one more view the text presents.—The Old Testament was almost entirely ‘the shadow’ of the New. It was a typical dispensation. But are there no ‘shadows’ of things yet to come in the New Testament? Are we not still typical? May we not well believe that many things which we are doing and loving, which belong to our Church now, and which are essential parts of our religion, are also types of other things which shall be in another dispensation? Our services, our sacraments, our converse, our work, our love, our best joys, have they not a higher ‘substance’ yet to come, of which they may be now only the earnests, and the representatives, and the preparations?

Rev. James Vaughan.

Verse 19
CHRIST THE HEAD
‘And not holding the Head, from which all the body by joints and bands having nourishment ministered, and knit together, increaseth with the increase of God.’

Colossians 2:19
This chapter contains a series of warnings together with the conditions of deliverance; Colossians 2:19 shews the danger of not holding the Head. Christ is to His people what the Father is to the Son. In 1 Corinthians 11:3 we read that the head of every man is Christ, and in Colossians 2:19 we see that having Christ as Head means to the members three things:—

I. Having nourishment.—The reason that there are so many sickly Christians is because they don’t get proper nourishment. ‘He that believeth [i.e. is believing] shall never hunger.’ We must be always coming, always believing. We cannot live by coming once a month to the Lord’s Supper.

II. Knit together.—Compacted into one. Do you want to be energetic for Christ? You must be constantly coming to Christ to get nourished and energised. You see it depends entirely on holding the Head.

III. Increaseth.—If in looking at our lives we find that our habits and our devotions are just the same as they were some years ago, we may be sure there is something wrong, for we are meant to grow. Remember, we are saved to serve, we are forgiven to glorify. We are sons and daughters, but how often in our lives as such we put a full stop where God only puts a comma. Physical growth depends on food and air, both taken through the head, likewise spiritual growth comes alone from the Head. Have you ever thought that four out of the five senses are in the head—seeing, hearing, tasting, smelling? There is only feeling that is common to the body.

—Rev. Hubert Brooke.

Illustration
‘All the physical life of a man lies in the head. From the head run little cords, almost innumerable and of exquisite fineness, to every spot in the body, and from every spot in the body little cords again run back to the head. The little cords running up to the head carry intelligence to the head of everything which causes pain or pleasure in that spot from which they come, and the little cords running from the head to the body carry instruction, will, and motion to the affected spot; but all meet in the head. All the guidance and the supply come from the head, and so the whole life centres there. The head is the life. Separate any part from the head, and immediately it dies. Such is union with Christ. As the body lives in the head, we live in Him: we in Him, and He in us.’

(SECOND OUTLINE)

THE REMEDY FOR HERESY
There were false teachers at Colosse. They taught the worship of angels and the keeping of vain Jewish traditions. St. Paul did not say, what is often said now, ‘It is of no consequence what people believe’; he went to the source of the errors of these false teachers. He said they did not hold fast the Head. St. Paul combated false doctrine by proclaiming Christ: his theme was not a theory or a system, but a living Person.

I. Christ is the Head of His Church.—‘He is the Head of the body, the Church’ (Colossians 1:18). The same truth is found in Ephesians 1:22 : ‘God gave Him to be the Head over all things to the Church, which is His body.’ This is expressed elsewhere in different ways. Christ is the Temple and His people are the stones. Christ is the Vine and His people are the branches. Here, Christ is the Head and His people are members of His body.

II. The Body.—‘From which all the body.…” The same thought occurs in 1 Corinthians 12:12. In the Body of Christ some members are strong, some are weak. There are babes, young men, and fathers.

III. The bands which unite the Head and the members.—‘All the body by joints and bands.…’ How are Christ and the members of His Body joined together? There are two golden bands. One is the purpose of God. Before the world was made Christ was given to His Body, and that Body was given to Christ (2 Timothy 1:9). The other band which unites the Head and the members of Christ’s Body is faith. The weak band of faith binds the believer to his great and ever-living Lord, the Lord of life and love. And most surely, where there are these two bands—the purpose of God and simple faith or trust—there the life of the Head flows to the members, according to the Master’s own great and gracious words, ‘Because I live, ye shall live also.’

IV. What follows.—‘Having nourishment ministered, and knit together.’ In Christ there is boundless wealth to enrich, omnipotent power to protect, unerring wisdom to guide, eternal love to support, unchangeable faithfulness to befriend, and all this for me, if I am linked by faith to the glorious Lord of life and love! Out of His fulness I may constantly receive, and grace for grace. Surely there is no need to worship angels and ask for their help or intercession when I have such a Saviour! ‘In Him ye are made full’ (Colossians 2:10, R.V.).

—Rev. F. Harper.

Illustration
‘There are a great many of what Rowland Hill called rocking-horse Christians. He went into a house and saw a rocking-horse. “It moves forward,” he said, “and it goes backward, but somehow it does not go onward.” And yet there ought to be an increase of strength, for Christ’s strength is made perfect in our weakness; and of knowledge, for we ought to grow in knowledge of our heavenly Friend year by year; and of peace, for of the increase of the peace of Christ there is no end; and of joy, for a sad Christian is a wrong to a Saviour’s love.’

03 Chapter 3 
Verse 1
‘RISEN WITH CHRIST’
‘If ye then be risen with Christ, seek those things which are above, where Christ sitteth on the right hand of God.’

Colossians 3:1
The resurrection of Christ stands not alone as a great and glorious reality. St. Paul avers that others participated in it. Strictly rendered, his words are, ‘If then ye were raised together with Christ.’

I. A wonderful fact.—There is indeed a very notable oneness between the actual experience of Christ and the spiritual experience of the redeemed.

(a) Dying with Christ, then, means the crucifixion of the old man with Him.

(b) Buried with Christ—the destruction of the whole body of sin.

(c) Raised with Christ—the great quickening which results in freshness of being.

In other words, Christians, in and through Christ, are severed from the old life of fallen nature, and lifted up to the new life of purity and happiness.

II. A practical duty.—St. Paul enjoins those who are baptized into Christ, and buried and raised with Him, ‘to seek those things which are above.’

III. A sublime encouragement.—Christ was ‘received up into heaven.’ All our happiness descends to us from Him. Believing in Him, we ‘rejoice with joy unspeakable and full of glory.’ What, then, will be our bliss when we see Him in the glory which He had with His Father before the world was? and what our dignity when we are made like Him? We know not now; but the mere thought is ecstasy!

Illustration
‘“Christ is risen—He is risen indeed.” The Greek Church asserts the fact popularly, not only in the church but in the street. The Czar of all the Russias comes out of his palace, and, seeing the sentinel, kisses him and says, “The Lord is risen,” and the soldier says, “He is risen indeed.” One cabman in the street gets off his stand, and another gets off his sleigh, they embrace, and the one says to the other, “Christ is risen,” and the other answers, “He is risen indeed.” There the man in the street has only one thing to say that Easter morning, that Christ is risen. Now we Westerns are not so minded, but I hope this Easter morning you sing up the old song in your hearts. It is not only assertion, it is something more—it is a hymn of joy; and I hope that every one of you will sing up in your heart this morning the old song of the Church, “Christ is risen—He is risen indeed.”’

(SECOND OUTLINE)

RESURRECTION POWER
Alive unto God—that is to be our position. Pray that you may indeed ‘know Him, and the power of His Resurrection,’ as He ought to be known by all His saints.

The ‘power of His Resurrection’ suggests wholesome doctrine.

I. If we are ‘risen with Christ’ we have left our grave-clothes behind us, as Jesus left His in the tomb. He did not go about during His risen life with the garments of death clinging to Him. Christ calls upon us to show forth to the world that we have done with the grave, that we are walking ‘in newness of life,’ in the power of His Resurrection.

II. During our Lord’s forty days’ post-resurrection sojourn He appeared ten times only to His followers.—The inference is that the ‘risen life’ of Christ was spent chiefly in communion with God. And the spiritual life of His people will suffer because of the stress of earthly things, unless they get more into contact with heaven and God, unless they, like Him, anticipate the Ascension, and ‘in heart and mind thither ascend.’ In this busy age, especially, we have need to restore our souls by communion with God.

III. This ‘risen life’ ought to be practically manifest in its blessed activities.—‘Seek those things which are above.’ In that one word ‘Seek’ we have expressed the outward life of Christian effort; we have expressed also the true aim of a consecrated life—‘those things which are above.’

—Archdeacon Madden.

Illustration
‘You must have remarked, in studying the Epistles of St. Paul, how he identifies the Christian with his Lord, in His Crucifixion, His Death, and His Resurrection. He identifies the Christian with the Crucifixion of Christ. Referring to his old self-life, he says, “I am crucified with Christ”; he also uses the peculiar phrase “the old man” in reference to his former self, and speaks of it as being crucified. This “old man,” meaning the old corrupt, sinful self, is to be crucified, so that it can no longer dominate the “new man.” The believer must so identify himself with his Lord’s Crucifixion that he is to reckon the corrupt body of sin, the old evil life, as crucified with Christ. He identifies the true man of God with the Death of Christ. “Ye died” (Colossians 3:3); “Planted together in the likeness of His Death”; “Reckon yourselves dead indeed unto sin” (Romans 6:5; Romans 6:11). In Colossians 3:5 you have the word “mortify,” showing continuity of teaching on this point. This is the Apostolic doctrine as regards the believer’s attitude to sin: he is dead to it. He identifies the Christian with the Resurrection of Christ: he is risen with Christ. Buried with Christ, and raised with Him too. The life which we now live 2in the power of the Son of God is equivalent to a resurrection from the dead—it is a “risen” life.’

Verse 2
THE DISCIPLINE OF THE AFFECTIONS
‘Set your affection on things above, not on things on the earth.’

Colossians 3:2
The affections have been defined as the faculty or power which regulates or determines all our likes or dislikes for persons or things, our tastes, our friendships, our loves. This faculty or power ought to be brought under control by every reasonable man and every reasonable woman. You must refuse to grow attached to what is unworthy of your affections, what is unworthy of your consideration.

I. Choose the best things.—You can cultivate good taste, whether it be in the matter of literature or art or conversation, or any other such thing. It is a duty to choose always the best that is within our reach. It seems obvious, it seems easy in theory; in practice it is really very difficult. Self-culture always means a good deal of effort. You will be tempted by laziness, by habit, or by cowardice, but if you do not choose the best, your taste will in time be spoiled, your affections will inevitably go out towards what is vulgar and common, and your character will suffer in proportion.

II. Choose the best friends.—This is an important point. A bad friend very often means one’s ruin. Again you must choose what is noble and what is true. Fix your eyes upon such qualities as honour, courage, duty, unselfishness, purity. Do not allow your preference to rest upon the mean, the cowardly, the selfish, the dishonest, the impure; and then slowly and surely your affections will fix themselves upon the better traits of character. You will become naturally disposed to make good friends instead of bad ones. And still further we must be ourselves pure, ourselves unselfish.

III. The control of the affections.—Our affections must be controlled as regards those that we love most. Remember that there is a selfish, inconsiderate kind of love. There is a love that proceeds from passion and impurity, there is a love not founded upon sympathy and upon self-sacrifice; there is also an uncurbed, unrestrained love, which regards its object as belonging absolutely to itself rather than as a trust from God. People very often, under the cover of love, will allow those they love all kinds of indulgence, all kinds of laxity. They seem to think that love is an excuse for many things that would be otherwise inadmissible.

Rev. Hamilton Rose.

Illustration
‘True love must come from God Himself, Who is love. And yet people are afraid to love Him. They are afraid of losing something they value, they are afraid of not possessing the object of affection so surely if they first surrender it to God; the result is they choose the lower kind of love in preference to the love that comes from above, and it means infinite loss in the end to themselves, perhaps a greater loss still to those they try to love. Whether then in regard to things or persons, our affections need strict discipline; you may easily grow fond of what is ignoble, unworthy of respect.’

(SECOND OUTLINE)

THE HIGHER LIFE
Let us consider how we may go up to the higher life, and reach towards ‘things above.’

I. It must be by attraction.—The repulsion of this earth may drive you to dislike this world; but no repulsiveness here could ever bring you nearer heaven; it would only make you morose. Christ must draw. And therefore He has ‘gone up on high,’ that He may draw you higher. Put yourself within the attraction.

II. Do not attempt to leap to the top by a bound.—Go up by little steps day by day. Let it be something which is always just above you; not too far; not so far as to discourage you; yet not so near as to be done without effort.

(a) Put more intercession and more praise into your prayers.

(b) Make your reading of the Bible a more real study.

(c) Resolve to come more frequently to Holy Communion.

(d) Do your charity with more method.

(e) Let your social intercourse be more profitable.

III. That you may do this, you must lean less upon yourself.—Perhaps the most beautiful picture in the whole Bible of a Christian is in those words of Solomon’s: ‘Who is this that cometh up from the wilderness, leaning on her Beloved?’ ‘Who is this coming up’ and up—always ‘coming up’ and up—through a world which is comparatively ‘a wilderness’—‘leaning’ in very weakness on One she loves, and that Loved One Christ? Who is this? Is it you? ‘Who is this that cometh up from the wilderness, leaning on her Beloved?’

Illustration
‘Some years ago a passenger in a homeward-bound ship chanced to go on deck one morning while the captain was teaching his young son to climb to the mast-head. The boy had gone bravely up, while his father stood watching and encouraging him. At last he began to descend, and while doing so he looked down. The captain noted the action and also saw that his boy was getting giddy and was thus in the greatest danger of falling. “Look up,” he at once shouted to the boy, “look up.” Raising his face to the skies, the youth obeyed and came down in safety. “He might have fallen and been killed,” said the passenger to the captain afterwards. “No, he was safe enough as long as he looked up,” was the reply. The Christian in this life is only safe from the danger of falling into sinfulness by looking up heavenwards.’

(THIRD OUTLINE)

UNPOPULAR BUT NECESSARY
Men’s ears are dull to the warnings of the Gospel against worldliness, because their hearts cling strongly to the things of this world, and are loth to give them up.

I. The special feature of holiness and goodness is an increasing nearness and closeness of communion between God and the soul, an affectionateness which the soul feels in thinking of God and in praying to God. Whatever interferes with that nearness, and tends to make division and distance between God and the soul, is that soul’s worst enemy. Whatever turns the affections away from God unto itself hinders the soul’s salvation. Whether it be the unmeasured indulgence of the bodily passions, or dishonest gain, or the excitement of pleasure, or intellectual pride, or mere inertness and sloth, that occupies the soul and shuts out religion, it is a fetter all the same; it hinders the soul from growing into Christ’s likeness, perverts its nature to evil, and risks, or rather hinders altogether, its salvation. Such a pursuit, or such a taste, or such a habit, whatever of pleasure it may offer, whatever of beauty it may have, is in serious truth the deadliest enemy of the soul.

II. This mode of thinking can never be popular, and this counsel of the Apostle’s can never be a popular one. Careless people silently resist it—set themselves in stubborn refusal to give up the world. The command is not, therefore, popular. Say it to the rich man, whose wealth opens to him all the sources of earthly pleasure, ‘Set your affections on things above.’ ‘Oh,’ he replies, ‘that is an exaggerated statement. It is all very well for people to do that who have nothing to enjoy in the world. They may well look for something better, something beyond—but, as for me, I am well off already; let me enjoy what I have.’ Thus he willingly ties down his own soul to the things of earth.

III. Yet how necessary it is!—How can any one be a lover of the world, and at the same time a lover of religion? If he loves Christ best, on the whole, he will certainly have to let the world go. If the world gets tight hold of him, it will certainly make him let Christ go. And though we must all live in the world, we need none of us be the servants of the world. That is just the distinction it is important we should draw. An Englishman living in any foreign country need not part with his nationality. So a servant of Christ, a subject of Christ’s spiritual kingdom, though living as a stranger and sojourner, far from his heavenly home, need not be subject to the principles of the world. He must ‘use the world, as not abusing it.’ Now, to set the affections on it is to abuse it.

Verse 3
HIDDEN LIFE
‘Your life is hid with Christ in God.’

Colossians 3:3
Spiritual union between the believer and his Lord is a truth abundantly set forth in the Word of God, and eminently suggestive of exalted privileges.

I. The reality of the spiritual life.—The presence of Christ in the heavenly places is invisible to us. We cannot see Him, as with transfigured form He stands within the dazzling light of the throne. But none the less sure is it that if we believe we are saved through Him. His words are true; His promise steadfast. Besides this, two considerations may assure us:—

(a) The consciousness of spiritual change.

(b) The evidence of spiritual character.

II. The preciousness of the spiritual life.—We have access to God, and can press into His audience-chamber with sure acceptance. It is the spring of joy and happiness to our natures. ‘All things are yours,’ ‘All work together for good.’ ‘Whom having not seen we love.’ At whatever value the Christian, as a man, esteems his natural, yet at an infinitely greater value does he prize his spiritual life; and so multitudes have counted ‘all things but loss’ for this.

III. The sure guardianship of the spiritual life.—There is nothing valuable but is exposed more or less to danger. Full well we know the peril of the spiritual life. What evil influences are brought to bear upon us! How temptation weaves the wizardry of its spells! Now if life were dependent on our own custody and feeble strength we should soon be deprived of it. But who can erase the shining characters from the life-roll of heaven traced by the finger of God?

IV. The reserve of the spiritual life.—‘It doth not yet appear what we shall be.’ The ‘glory’ that shall be revealed ‘in’ the believer is not yet manifest. ‘The world knoweth’ us ‘not.’ Hence the indifference, scorn, contempt with which Christian character is often treated. Christ at last shall confess His own before His Father and the holy angels. But now, till the time comes, this life and the glory that pertains to it maintain a reserve. They are hidden in Christ; ‘not of the world.’ Yet be encouraged; the day of redemption draweth near.

V. The deathlessness of the spiritual life.—This perishable body must decay, and dust shall be laid with its kindred dust. But the life secured by Christ shall not be harmed. Christ exclaims, ‘I am the resurrection and the life,’ and that which is hidden in Him shall survive and flourish above all the dissolutions of time and the wrecks of the universe.

Illustrations
(1) ‘It is related of a Duke of Brunswick, celebrated for the costly jewels he possessed, that he had an iron chest made and placed in his bedroom. This was so skilfully contrived that when any one opened it who knew not the secret, bells rung, pistols were fired, and other tokens of alarm were given. But skilful thieves once, during the silence of the night, dug through the wall against which it was placed, pierced the chest, and took away many of the gems. And however we might watch and be careful, if there were not One wiser, greater, more vigilant than ourselves, the life-treasure we have might be lost. But God is mighty, faithful, and slumbereth not, and our life in Christ is secure.’

(2) ‘To the honour of Lord Macaulay it is related that on one occasion, while surrounded by courtly friends in a brilliant assemblage, he recognised and shook hands with a retiring man of literary talent whose worth and capability he knew, but whom others passed by.’

(SECOND OUTLINE)

LIFE INDEED
The world and its ways are manifest, they are not hidden. The true Christian and his ways are not so easily discovered; for much is, of necessity, hidden.

I. The Christian’s life is ‘a hidden life.’—His real life is not on the earth, nor for the earth. His desires are beyond this world; higher and further-reaching than the utmost condition of earthly kings, and conquerors, and statesmen, and men of wealth.

II. And yet he has a visible and outside life in this world.—He has a body compassed with infirmity, he has his sorrows, his pleasures, his wants, his trials, his ailments, his active duties, his seasons of rest, his conversation with the outside world, his domestic relations, his social position. In all these matters he is as much visible as others are: perhaps even more openly so, because the more honest; for having little to conceal, he cares the less to be watched and observed.

III. The believer has an inward and an outward life, and they do not correspond; and thus there seems to be about him a kind of contradiction in the matters of this life? He may be poor, or weak in the flesh, or in shame and of low estate and consideration among his fellow-men; while his heart is rich in the joy of the Holy Ghost, strong in hope, and full of the prospects of an ever-increasing glory.

—Rev. G. F. De Teissier.

Illustration
‘Travellers among savage nations tell us that, for the most part, the wild and half-naked people are more taken with shining beads and pieces of bright cloth than by the more solid and useful gifts of civilised life. Their friendship is easily purchased and at a cheap rate. What takes the eye is everything; that which requires intelligence, study, and a higher estimate is put aside. The same kind of thing is true of the children of this world. Wise as they are, and civilised, and highly cultivated, and full of wants, and grasping after many things; wonderful as are their works, their reasonings, their schemes, their productions, their imaginings, still they are, like the savages, taken more by the tinsel, the glitter of the things which are immediately before them, or within easy reach, than with the better and purer, and nobler and more glorious promises of the hidden and the future, the unseen!’

Verse 11
ALL AND IN ALL
‘Christ is all, and in all.’

Colossians 3:11
How little can we see of Christ but a bare and faint outline! Why, it will take all eternity to exhaust that subject; it will take all eternity to learn how good, how wise, how great, how holy, how merciful is Christ. The Apostle seems to have got that idea here in the words of our text. He does not speak of His attributes, but he gathers up all into one cluster, and in six monosyllables he tells us ‘Christ is all, and in all.’

There are just two thoughts: first, Christ is all and in all in the Bible; secondly, Christ is all and in all in redemption.

I. Christ is all and in all in the Bible.—Wherever you open it I care not, you will come to Christ in the Bible. You will find as you read that book that everywhere, if we look for Him, everywhere we shall find the Christ.

(a) We go back to the Old Testament, and there in the heart of the Jewish administration we see the Lamb, the offering appointed by God and by Moses through God, smoking upon the altar, the Lamb of sacrifice for sin offered to God, and we say, ‘Behold the Lamb of God, Which taketh away the sin of the world.’ We go on, and turn over any page, and we are sure to encounter Christ. We come on to Isaiah, the evangelical prophet, and we find him declaring, ‘For unto us a Child is born, unto us a Son is given, and the government shall be upon His shoulder; and His name shall be called Wonderful, Counsellor, The Mighty God, The Everlasting Father, The Prince of Peace.’ I go back to the first book in the Bible, and there I find in Genesis that Jacob with his last breath tells us, ‘Unto him shall the gathering of the people be.’ I come to the last chapter of the Old Testament in Malachi, and find it declared, ‘Unto you that fear My name shall the Sun of Righteousness arise with healing in His wings.’

(b) I come into the New Testament, and there, of course, I expect to find Him. Christ in the Gospels; every miracle, Christ in the miracle; every parable, Christ in the parable; and afterwards in the Acts of the Apostles, the early story of Christianity—Christ in them all. I go on and find Christ in all the Epistles. I am just going to close the Book, and I find Christ in the Apocalypse, and the last word which He speaks to us after, shall I say, His Ascension, through His inspired and loving Apostle John, is, ‘Behold, I come quickly.’ Christ is everything, then, in the Bible, all and in all.

II. Christ is all and in all in redemption.—We were under condemnation through sin. It was Christ Who came down from heaven to earth and said, ‘Deliver him from going down to the pit: I have found a ransom.’ We are slaves through sin. It was Christ Who came and gave deliverance to the captives and opened the prison doors. We were in darkness: it is Christ Who says, ‘I am the Light of the world.’ And when we come to Him He gives us of the Bread of life. But more than this, we want to know as sinners how we can be justified before God. Well, here we have it—through redemption: ‘being justified freely by His grace through the redemption that is in Christ Jesus.’ But we want to know more than this. We want to know that we shall never be overtaken by the consequences of this sin. How do I know that I shall never come into condemnation? ‘There is therefore now no condemnation to them which are in Christ Jesus.’ Wherever you look for redemption you will find an answer to your fears, and a clearing of all your sins through Christ, if you just look up to Him Who achieved this great redemption for us.

—Rev. Canon Fleming.

Verse 12
THE CHRISTIAN’S VESTURE
‘Put on therefore, as the elect of God, holy and beloved, bowels of mercies, kindness, humbleness of mind, meekness, long-suffering.’

Colossians 3:12
But notice, to start with, how St. Paul, even before he says what we should be, reminds us of what we are. ‘Put on,’ he begins; but before he describes the Christian vesture he is insistent on the right view of the Christian’s essential status and position.

I. The Christian’s status and appeal.—‘As the elect of God, holy and beloved,’ chosen, consecrated, the objects of God’s love. It is because you are all this that you are bidden to clothe yourselves with the suitable garb of Christian perfection. What you have to wear is the result of what by grace you are. It is just what St. Paul always does. He constantly appeals to men, not simply as men, but as something more. He beseeches them by the mercies of God; he calls upon them as men on whom God’s choice has rested, on whom God has laid the hands of consecration, as men who have realised and experienced and owned the solemn and blessed reality of the Divine love.

II. This is no unreal or sentimental appeal.—It is not, for example, a bit of mere rhetoric. It is no mere bit of pleasant and ingratiating courtesy. It is sound and solid, and meant to bear the whole weight of a real and urgent appeal. I ask you to do this because I know, and you know too, where you stand; you are men whom God has chosen, whom God, in a very real sense, has claimed and set apart for His own use and His own work, whom God has really loved; that is why you must put on ‘the heart of compassion,’ and ‘kindness, and humility, and meekness, and, above all, love.’ Christian motive alone will stir to Christian action. That is the method of St. Paul. How far is it the method, the appeal, of the present day? Do we, as a matter of fact, appeal to people in that way?

III. The Christian’s vesture.—The text describes it.

(a) The heart of compassion. What does it mean for you and me? It means at least that genuine tender-heartedness is a real part of the Christian character. There is an appalling amount of real misery and suffering in the world. It is not far away from us; it lies at our very doors. It presents, it may be, problems and difficulties which demand most careful consideration if they are ever to be solved. But quite apart from any theory as to their solution, there is the grave question of the state of our own hearts with regard to it. There are men and women—we cannot doubt it—so selfish that, until suffering actually comes to their own doors and darkens their own lives, care little about it. They are the Dives of the present day, quite content that they should have their good things and Lazarus his evil things. Compassion seems to them a sort of softness, a thing for women rather than men. They are not moved, they do not want to be moved, by the sufferings and the hardships of their fellow-creatures. They own no responsibility with regard to it, no call to self-denial.

(b) Kindness and humility. These come next in the beautiful order of the graces which the Christian is to put on. The one, of course, rules our behaviour to others; the second concerns our estimate of ourselves.

(c) Meekness and long-suffering. ‘Learn of Me,’ says our Lord, ‘for I am meek and lowly in heart, and ye shall find rest unto your souls.’ The temper that makes a man content to be little esteemed, little considered: what rest and peace it brings. How easy it is to talk of it. How hard it is to maintain. Yet it is something even to desire it, even to aim at it.

Bishop H. L. Paget.

Illustration
‘A district visitor called upon a debased woman whom none had been able to tame. She entered the miserable apartment and saw the woman lying in a corner as if a bundle of rags. She spoke, and an old, withered, miserable-looking creature raised herself upon her elbow and with frenzied look demanded what she wanted. She replied, “I love you; I want to be kind to you, because Jesus loves you.” She went forward and kissed her brow, and notwithstanding violent, repelling words, kissed her again. Then came the exclamation, “Go away, go away! you will break my heart. You put me in mind of my mother. Never has any one kissed me as she did; never have I been so treated since I lost her: many kicks and blows have I had, but no kisses like this.” The fountain of feeling was opened, the confidence of the heart was won, and step by step that all but utterly lost soul was led back to Jesus.’

Verse 14
THE OUTER GARMENT
‘And above all these things put on love, which is the bond of perfectness.’

Colossians 3:14 (R.V.)

The Apostle shows that love is the outer garment which holds the others in their places—that which gives a finish to the whole Christian dress. All Christian graces are held together by this golden clasp of charity. Many a work of art is spoiled by want of finish; and are not many souls, which have been for the most part richly dressed by grace, bereft of attractiveness just because they need the perfecting robe of love? But, it may be asked, wherein lies the excelling beauty of this garment, on which so much depends the beauty of the Christian life? It is chiefly in three particulars.

I. As the robe we put over our clothes is greater and larger than our other clothing, so charity has a much greater extent than any of the before-mentioned virtues.—For mercy succours only the miserable; kindness helps them only who have need of us; sweetness only caresses those with whom we converse; and patience only bears with those who offend us; but love embraces them all together, and is affectionate towards our neighbours generally—both those that are in adversity, and such as are in prosperity; persons in affluence, as well as those who are necessitous; friends and foes; the perfect and the infirm; those who oblige us, and those who offend us; and those likewise who look upon us as indifferent.

II. As that last piece of our clothing is commonly fairest and richest, so likewise is charity, without doubt, more excellent than all the other virtues which make up a Christian’s clothing.

III. As the one marks out and distinguishes men, being usually the character of their rank and of their quality, in the town or in the state, so the other is the Christian’s livery, and a mark of the honour they have to be the children of God and disciples of His Son: as our Saviour said, ‘By this shall all men know that ye are My disciples, if ye have love one to another.’ Such are some of the reasons why, over and around all other pieces of our soul’s heavenly attire, we should cast the mantle of love.

Rev. W. A. Challacombe.

Verse 15
OUR EUCHARIST
‘Be ye thankful.’

Colossians 3:15
The service of Holy Communion is a Thanksgiving, so named in the Prayer Book, which calls it ‘our sacrifice of praise and thanksgiving,’ and from this it takes one of its names, the Holy Eucharist. It has other names and other characters; but now let us think briefly of this, for it answers to one of the brightest and most attractive and at the same time difficult features in the Christian life. ‘Be ye thankful.’

I. Thanksgiving is difficult, and yet it is a very simple and elementary thing; it comes naturally, we see, where there is any real religion at all. When you receive something, you feel, if you have any heart in you, inclined to thank somebody, and it is only the same feeling carried higher which, when good comes to us, prompts us to thank God.

II. Thankfulness is to be expected of all.—It is natural for a nation to be thankful when peace comes after war, when a king is raised up from a great sickness or a great danger, or when he is crowned upon his throne. So it is natural to many of us in the simpler matter of our own lives. In the Old Testament we notice that when the people thank God for the greater blessings they do not forget the simpler ones, and the Psalms praise God for all the good things of earth and sky, they tell out His works with gladness. And so we come to the thankfulness of Christians; and the great key and source and centre of it is that it begins with the greatest of all blessings—that is with Christ, God’s gift to man, with what He did for us, the Light that shone, the death that He died, the mercy that He brought and won, the love that through Him was made known. ‘Thanks be to God,’ exclaims the Apostle, ‘for His unspeakable gift.’ This tunes the Christian heart to thankfulness.

III. The thankful heart finds reasons for thankfulness in all about it—in all smaller blessings, the little happinesses of life, in thinking good thoughts, ‘for this is the will of Christ Jesus concerning you.’ Yes, in everything. Not in the happinesses only, but the troubles too, the losses and disappointments and sufferings. These have become reasons for thankfulness; for in view of the Cross and the glory that followed it men learn to be thankful when they suffer, even because they suffer. So the great thankfulness seems to wake echoes of itself in all the little thankfulnesses of every day. It is to this, it seems to me, that this our Eucharist, our service of thanksgiving, answers so well.

IV. The gladness of Christ’s Eucharist, though it has in it the glory of the Resurrection and the power of His endless love, is a joy into which is woven (let the service speak and tell you so) the remembrance of sin forgiven, the commemoration of suffering borne, of the discipline of death accepted, of the utter loss which turned to perfect gain. And so here the sad and sorrowful, the disappointed and lonely, and those who feel that worst trouble of their own besetting sin, may draw up and join in their note, not the less true and pure though it may be in the minor key, in the Church’s Eucharist, offered through her gracious, patient, and redeeming Lord, to the Father Whose Love He reveals.

Bishop E. S. Talbot.

Illustration
‘The value of the smaller blessings rests on the value of the one great blessing in Christ. The deep and pure happiness of love granted to us but a few hours or years have in themselves the scent of death.

The noblest troth

Dies here to dust.

The poet has bidden us take—

This test for love: in every kiss sealed fast

To feel the first kiss, and forbode the last.

But from Christ Jesus there enters into them a savour of life, and they gain sureness and worth as they are known in His light, for they are gleams, and signs, and instruments of that great love from which they come, and into which they will be gathered to be found again.

Verse 16
THE WORD OF CHRIST
‘Let the Word of Christ dwell in you.’

Colossians 3:16
Note those words ‘dwell in you.’ They mean more than that the Bible should have a place in your library or on your table. ‘Dwell in you’ means make its home in your innermost being. And thus will it be treasured in your memory, enlighten your conscience, purify your heart, and nerve your will to do what pleases God.

I. We need the teaching of the Holy Spirit.—Man as he is by nature cannot understand the Word of God (1 Corinthians 2:14). It is the treasure-house filled with boundless stores of holy lore, but only the Holy Ghost can give us the key.

II. The Word of God is living.—‘The Word of God is quick …’ (Hebrews 4:12), where the Revised Version has it, ‘The Word of God is living … and sharper than any two-edged sword,’ the two edges being either for convincing or destroying. The oracles of God are ‘living oracles’ (Acts 7:38).

III. Read quietly.—Do not be in a hurry. The best business men are never in haste. And sacred studies cannot be pursued in a constant whirl and bustle. The sweetest spots in nature are hidden from the hasty tourist. You may see a good deal of a country in a few days or weeks: you may visit the mountains and lakes and rivers, the smoky cities and the great buildings; but the calm retreats, the quiet shades—all these are hidden from the hasty traveller.

IV. Look out for a personal message.—When you pray, ask yourself, What have I to say to God? And when you read, ask, What has God to say to me? If that is your attitude, God will surely speak, and speak to you. You will rejoice in those ‘precious promises’ which enrich the Holy Scriptures, and you will find that verily and indeed ‘glorious things are spoken’ of true believers.

V. Read with reverence.—Our fathers used to wrap their faces in their mantles and stand or kneel in reverential silence. There is far too little reverence now.

—Rev. F. Harper.

Illustrations
(1) ‘St. Chrysostom said, “I always do, and always will, exhort you that at home you accustom yourselves to a daily reading of the Scriptures”; and he goes on to say that the busy man, oppressed with worldly cares, has all the more need to study the Scriptures.’

(2) ‘In a Letter to a boy, M’Cheyne says: “You read your Bible regularly, of course; but do try to understand it, and still more, to feel it. Read more parts than one at a time. For example, if you are reading Genesis, read a Psalm also; or if you are reading St. Matthew, read a small bit of an Epistle also. Turn the Bible into prayer.”’

Verses 22-24
RULES OF SERVICE
‘Servants, obey in all things your masters … not with eye-service … but in singleness of heart … do it heartily, as to the Lord … for ye serve the Lord Christ.’

Colossians 3:22-24
St. Paul has been giving some plain instructions about the family life, showing how husbands and wives, parents and children, should dwell together in mutual love, obedience, forbearance. But he does not lay down rules only for these. He remembers that in most households are to be found those who, though occupying socially a humbler position, are baptized people, members of the Body, and so he goes on to say some clear, strong things about the duties of servants to their masters, and of masters to their servants.

Let us consider, then, what God’s word says about the duties of servants towards their masters. And here we notice three things which mark the work of the true servant.

I. The first is ‘singleness of heart.’—That means, I take it, that all one’s thoughts and energies should be centred on one’s work. Aimless work, half-hearted work, is imperfect and poor always. Only that to which our whole powers have been given is ever of any lasting value.

II. Then the servant’s work should always be honest work.—‘Not with eyeservice, as menpleasers,’ says the Apostle, and that word ‘eyeservice’ is a very suggestive word. When we speak of a house which has been built merely for show, built of bad materials, its thin walls loosely put together, its woodwork wrought out of green timber, we say that the work has been ‘scamped.’ Now, ‘scamping work’ and ‘eyeservice’ mean just the same thing. Nearly all the task set is badly done, as much as possible is left undone, only the little bit which of necessity, or in all probability, must come under the eye of the master or the mistress is well done. The work is done so as to save the doer time and labour at the employer’s expense, and is no better than an acted lie; the unfaithful servant who has wrought it is as much a liar as though in so many words that servant had assured the master that the work was honestly done. The true servant’s spirit is the reverse of all this.

III. But there is a higher and a more ennobling motive far, and that is work for God’s sake.—‘Heartily, as to the Lord.’ The noblest, truest service can only be given where the giver has given his heart to God, and strives to serve and please Him. Such a man knows his place in the great family, and believes that his Heavenly Master has given it to him, and so every bit of work he has to do he does as under the gaze of the All-Seeing Eye.

Rev. S. Pascoe.

Illustrations
(1) ‘There was a poor ignorant servant-maid once whose heart was touched, and who began to live the higher life. And some people, who should have known better, teased her to tell them in what way her new life differed from the old. Some of you, I suppose, know the story and her simple answer: “I sweep under the mats now,” she said. She was no longer giving mere “eyeservice.” She was now working “heartily, as to the Lord,” and not one speck of dust should His eyes see. That is the sort of work He ennobles and blesses, and such a servant is as truly working for Him as is the priest, or the student, or the statesman.’

(2) ‘Teach me, my God and King,

In all things Thee to see,

And what I do in anything

To do it as for Thee.’

‘A servant with this clause

Makes drudgery divine:

Who sweeps a room as for Thy laws

Makes that and the action fine.’

04 Chapter 4 
Verse 1
RULES FOR MASTERS
‘Masters, give unto your servants that which is just and equal; knowing that ye also have a Master in heaven.’

Colossians 4:1
St. Paul does not seem to go much into detail here, for he sums up in two words the master’s duty, but what a wealth of meaning, what a mine of suggestive thought, do those two words contain. ‘Masters, give unto your servants that which is just and equal,’ he says, and then follows the same reminder for master as for servant, ‘ye also have a Master in heaven.’

With very few exceptions, wherever one goes one hears the same complaint about servants. They are idle, or shiftless, or untrustworthy, or ill-tempered, or selfish. Mistresses of households speak especially as though their servants were almost the chief trouble of their lives. Now I am not going to meet all this with a direct denial. Our servants are very much what we make them. Have you ever tried God’s way with your servants? Have you ever thought of giving ‘to your servants that which is just and equal’?

Let us face this matter out.

I. God bids you be just to your servants.—I suppose that means that you should do by them what you would have them do by you. God bids you give to them that which is equal. By that he surely means this: ‘Give them fair play.’ These are the words of God the Holy Ghost, and so define an essential part of the duties of practical Christianity. Women of refinement and much kindly feeling, not at all destitute of sympathy for others, sometimes speak of their servants as though they were creatures of an inferior race. The family take their pleasure frequently, but they never share it with the servants. The family meals are luxurious, the servant’s table is meagre. They must work on until midnight, and then be the first to rise, and if, exhausted by fatigue, they are late, they are scolded sharply. If the mistress of the house or one of the children is a little out of sorts, every one is alarmed, and the doctor is sent for at once; but who cares for the poor servant’s headache or prostration? And then when, worn out by overwork, illness really fastens upon her, a cab is fetched, and she is sent to her home or to the hospital, and if she dies, who cares? O my brothers and sisters, she is our sister too. Is this giving unto her that which is just and equal? To say nothing of the sin and shame of it all, for which God will surely judge you, how can you expect your servants to treat you other than you treat them?

II. We may have good servants still if we will do as God bids us do, and be Christ-like masters and mistresses.—In all ranks of society there are the worthless and the undeserving, but these are few, after all. God says to you, ‘O woman, use your servant well. Don’t give her the worst bedroom in the house with the paper hanging in damp strips from the walls. Give her wholesome food and sufficient rest, and fresh air now and then, not under cover of the night, but in the light of day. See that pleasant books are not beyond her reach. Make your children pay her, in due degree, the respect they pay to others. When she ails give her the simple remedies you use in the family. If she falls ill and your house is large enough, don’t turn her from your door, but nurse her at home. Be a mother to her. Pray for her. Try to help her in the path of life. Stay home from Holy Communion sometimes that she may kneel at the altar of God, and receive the strength and grace you so deeply prize. Make her one of yourselves. Share your life with her. O man, care for your labourer. See that he has a cottage fit to live in and a fair wage. Encourage him and his with kindly words, sympathise with them if sickness comes to them. Treat him as your fellow. Men and women, “give unto your servants that which is just and equal.”’ Only fulfil the will of God and your special difficulties about servants will vanish.

III. How many blessings have come to us through keeping God’s rule which otherwise we should have missed, just as Naaman’s leprosy would never have left him had not his wife been a gentle, loving mistress to the little Hebrew maid; just as no blessing would have come to the Centurion had he not loved his poor suffering servant. Has not God heaped blessings upon us by the hands of these same servants by whom we have striven to do His will—kindnesses and thoughtfulness in health, and such goodness when we have been ill, as they have watched by us through the long hours and borne with us in our fretfulness and soothed us with gentle words? If some of you have never known servants like these, go home and begin to try God’s plan, and it will not be long before you, too, shall be blessed in your deed. You may not always succeed, for there are still the ‘unthankful and the evil’ amongst servants as there are amongst those they serve, but you will not fail in the long run if, asking God’s blessing, you persevere.

Rev. S. Pascoe.

Illustration
‘There are as many true and faithful servants in the world as ever there were, but they are the servants of kind and sympathising employers. Dean Ramsay has told us of one such who lived in one family all her life, and who, when, at a great age, she lay at the point of death, sent for her master, who was a few years her junior, and told him she had one last request to make which she begged him not to deny her: “When I am carried to the kirkyard,” she said, “let them put my body so that when you are buried there I may lie at your feet.” Who would not love to have a servant like that?’

Verse 6
CHRISTIAN CONVERSATION
‘Let your speech be alway with grace, seasoned with salt.’

Colossians 4:6
There are four kinds of conversation—general conversation, conversation for discussion, conversation to do good, and spiritual conversation. I shall speak now, of course, of them all only in reference to a Christian’s use of them.

I. General conversation—domestic, social, literary, political. It is open to a Christian man as much as any other, and with the same freedom, to use it. But here lies the mark of a Christian’s conversation upon all subjects. He comes to it with a mind imbued with holy thought; with a sense of the presence, and the love, and the providence of God. That is an undercurrent, which runs deep and silent in his mind; which crops up at times more than he himself is aware of. Or rather I should say it is an essence which gives a universal flavour, which others discover more than himself. It is ‘the ointment’ which ‘bewrayeth itself.’

II. Conversation for discussion.—Discussion of religious subjects requires great care. It soon runs into controversy; and controversy may pass into dispute; and dispute may end in anger. I doubt whether it is often profitable. Certainly it is useful, and even safe only, when very strictly guarded. Let me lay down one or two plain rules about the conversation of discussion.

(a) Do not let it slide out into common conversation, carrying the same tone. Let it be definite; hedged round; and lifted into a higher atmosphere.

(b) Do not enter upon it without a little secret prayer for guidance, and self-command, and charity.

(c) Avoid what is personal of every kind.

(d) Do not let it diverge and speak about people.

(e) Put the Bible all along in its proper place.

(f) Often stop to examine your motive.

(g) See and confess the good in everybody and everything.

(h) Dwell on the points of concord.

(i) Stop immediately that love begins to go out, and pride and temper to come in.

(j) Humble yourself really, not affectedly, at the end.

III. Conversation to do good.—It generally requires an effort to introduce religious conversation. Very few good things come without an effort. Why is the conversation in a family—not only on religious, but on all subjects—generally less intelligent when they are alone than when strangers are present? Simply because less effort is made to make it good. How often are we almost punished for our slowness and indifference in introducing a religious subject by the welcome we receive when we do it. And much more attend to the spirit of the word. It is more than the word itself. Make it plain that you have a real, loving intention. Put yourself lower than the person to whom you wish to do the good. When you speak of anything wrong, never say ‘you,’ always ‘we.’ And throughout let something of Christ be seen and felt in it. ‘Alway with grace, seasoned with salt.’

IV. Spiritual conversation—the conversation of real Christians for mutual comfort and edification. It is, unfortunately, very rare, and I am afraid that there is one word, at least, in which we fail to a likeness of that stage of the ancient Church when ‘they that feared the Lord spake often one to another.’ And yet there is nothing, perhaps, so helpful, so pleasant so preparatory to heaven, so true a part of the ‘Communion of Saints,’ and so honouring to God, as that converse of heart with heart and soul with soul, when the theme is heavenly and the spirit is Christ-like!

ST.
Verse 14
LUKE THE EVANGELIST
‘Luke, the beloved physician.’

Colossians 4:14
St. Luke is said to have been born at Antioch; the probability, therefore, is that he was, as Jerome says, a Syrian, and thus a Gentile. If so, then he was a proselyte to the Jewish religion.

I. He is described as ‘the beloved physician.’—As a physician he was of essential service to St. Paul, not only in his own personal needs, but in his missionary enterprises, as the healing art was then, as it is now, of great advantage to the furtherance of the Gospel among the heathen. Through attending to the body the modern medical missionary may reach the soul, and by saving the one may, under the Divine blessing, save the other.

II. St. Paul and he were great friends, as the text clearly shows. The appellation of ‘the beloved physician’ signifies that St. Luke, apart from his professional services, possessed certain amiable and holy characteristics which had won St. Paul’s admiration and affection. He loved his physician; and his physician reciprocated his love. ‘Only Luke is with me,’ he says. There is a tone of deep sadness in this avowal, but it magnifies the friendship of both of them.

III. St. Luke was evidently a well-educated man.—His learning is proved by his Gospel to have been great; for it stands out from the others in its evidences of a higher education, its peculiar beauty and pathos, its didactic style and graphic descriptiveness. Universality is its predominant feature. The Acts of the Apostles, which St. Luke also wrote, is a supplementary composition. It begins where the Gospel ends, so that united the two form one history anent the life of Christ on earth and the establishment of His Church in the world. In no part of the Bible have we such models of preaching, such tender, eloquent, and powerful appeals to the understanding and the heart.

Illustration
‘Considering how large a portion of the New Testament was written by St. Luke, it is noticeable how little else we are told of him than is conveyed in these two short sentences of St. Paul’s. Yet it is noticeable also how very closely this description given by St. Paul fits the character of St. Luke as it comes out in his writings. A man cannot write much without showing what manner of man he is; and so we can see St. Luke’s temper through the portion of Scripture he was inspired to write. Gentleness, tenderness, sympathy with other people, especially the suffering and the weak, shines out clearly through his Gospel, and makes us enter at once into St. Paul’s name for him—“the beloved physician.” Men are not usually “beloved” for nothing. It is the loving who receive love.’

(SECOND OUTLINE)

THE INSPIRATION OF EARTHLY VOCATION
It is as the author of the Gospel that the Church is most interested in St. Luke. That book is one of the four golden columns on which rests the Christian history. It is one of the four golden trumpets which have sent forth the summons of Christ to the sons of men. It has, moreover, its own peculiar character. It was not so Jewish as the others; there is a peculiar human breadth and richness in it. It gives the fullest account of our Lord’s nativity, and relates the parable of the ‘Prodigal Son.’ But it is not only as the writer of the Gospel that we know St. Luke. He was also the author of ‘The Acts of the Apostles,’ and was the fellow-labourer of St. Paul, who is the central figure of the larger portion of the book. St. Paul, in his Epistles, thrice mentions him, and twice he styles him ‘the beloved physician.’ That is almost all. By early tradition, and from some incidental indications, we gather that Lucanus was a Gentile and a citizen of Antioch, that he was a physician by profession, that he travelled with St. Paul, and that before he died he wrote, at St. Paul’s suggestion, the Gospel which bears his name. And yet there is something more. It seems clear that St. Luke’s character, as a physician, remained an influential fact, even after he became a missionary. His style, the events of our Lord’s life which he selects for his narration, bear marks of the physician’s habits of thought and speech. St. Paul’s allusion to him as ‘the beloved physician,’ and the fact that Luke appears to have joined Paul on several occasions when that Apostle’s strength broke down under one of those recurrent attacks of prostration, all seem to imply that he continued to practise the art of healing, and that it was as a physician also that he travelled with St. Paul from place to place.

In St. Luke we see what since his time has been the natural and normal type of Christian life, the inspiration by a new spiritual power of an earthly vocation, so that it continued to be exercised, and, moreover, fulfilled its true ideal. This suggests certain thoughts with reference to the general relation of the Christian life to men’s occupations and professions. The professions get all their character, their glory or disgrace, from the nature of the men who live in them, and produce their vital effects through those men. Consider, then, what effects the warm fire of the love of God must have upon the life, in certain arts and professions, of which the world must necessarily be full. It must—

I. Purify all the professions.—It melts away the dross and leaves the gold. It makes the man purely the thing he means to be, without any admixture of baseness or corruption.

II. It makes the professions to be no longer means of separation, but of sympathy and union between men.—If you and I feel always beating through our diverse callings and methods of activity the common purpose of the love of God, then the harder we work in different ways the more our lives are one.

III. It will sanctify the secular work of your life.—No thoughtful man has failed to feel that the division of labour represented by the many and various occupations of life has its dangers—corruption, narrowness, loss of human sympathy, and such-like. Where is the safeguard against these things? Not by deserting your profession, but by deepening it; by seeking a new life under it; by praying for, and never resting until you find regeneration, the new life lived by the faith of the Son of God. So only can your life of trade, or art, or profession be redeemed; so only can it become for you and for the world a blessed thing.

This is the lesson taught us by the lives and comradeship of St. Paul and St. Luke. We see the figures of St. Paul and St. Luke walking together as ministers of Christ—theology and medicine labouring in harmony for the redemption of man, for the saving of body, soul, and spirit—and the picture is very sacred and impressive. Thus may these two professions, and every other ‘calling’ in life, in fellowship with religion, working together as if they were one, grow to be more and more a worthy channel through which the helpfulness of God may flow forth to the neediness of man.

Bishop Phillips Brooks.

Illustration
‘The disposition to find the simplicity of motive under the variety of action is familiar enough now, and it is right in its aim. The world of human action, like the world of Nature, is a scene of endless superficial variety which, by-and-by, we learn to gather into unity under some common force, under the power of some central inspiration. To the shallow observer each profession and calling is a life by itself; it will have its own thoughts, standards, principles, and passions; nothing in common with others. But that is only the superficial aspect. Very soon he who lives begins to discover some deeper forces working underneath and giving a real unity to all this seemingly incoherent life. How will it be, then, if you can reach one point which is the genuine centre of the whole mass—one supreme force, of which they are all only modifications and manifestations, issuing from the very heart of all—and this one central fountain of force, the soul’s love for God as its Father; so that everything which a man had a right to do at all upon earth might be ideally done as an expression of this central force—the love of man for God? Does not this change the aspect and feeling of a man’s work in life, which we call his profession, when what he has to do reaches thus inwards to the heart of things, and finds its deepest motive—and when that motive becomes the inspiring force of what he has to do? Is not the man’s work, even if it be drudgery, enlightened by the impulse, redeemed and glorified? Is not its real unity with other “callings,” however different in form, made vivid by the common relation of them all to the source from which they spring and derive their motive power? These are the things which professional life needs—the redemption of its drudgery, the establishment of sympathy with other callings, and the harmony of the absolute and universal with the relative and special; and all of these must come when that which a man does in his profession lays hold, as its motive, on the love of God. What was it but this that came to St. Luke when he was brought to believe in the Incarnation of Jesus Christ, and all that it meant? St. Paul must have taught him, indeed, the meaning of the words, “The life which I now live in the flesh I live by the faith of the Son of God.” Luke, the physician, must have learned to say them of himself, and as he went among his patients to say, “I do this by the faith of the Son of God …” And when he could say that, tell me, was there no holier sacredness in the finger laid on the sick man’s pulse? Was there not truer sympathy with men around him engaged in other work?’

